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AP U.S. HISTORY SUMMER ASSIGNMENT 2018 

 
DUE ON THE FIRST DAY OF CLASS 

 
Advanced Placement U.S. History is a survey of what has happened during the history of the 
United States. It is also an introduction to the way college students and professional historians 
read, write, and debate “the story of America.” My goals are to prepare you for college-level 
work and for success on the AP exam in May. To achieve both, you’ll need to become 
increasingly independent and sophisticated in your ability to read, interpret, and write about 
history.  
 
In preparation for the year ahead, spend part of your summer completing the following tasks, 
which reflect the kind of work you’ll be doing all year long. I will collect the actively read book 
chapters from Part I and the essay from Part II on the first day of class. Rubrics for these 
assignments can be found at the end of this coursepack. So, what are you waiting for? Start 
reading! 
 
Part I: Reading and Writing About Secondary Sources Actively read the introduction and 
Chapters 1-2 from The Story of America: Essays on Origins (2012) by Harvard historian Jill 
Lepore. Each chapter will teach you something about American history; in “Here He Lyes,” for 
instance, you’ll learn about Jamestown and John Smith. However, what’s important about each 
essay is not what Lepore tells you about the past, but rather what each she reveals about the 
process of thinking like an historian. Lepore’s book is challenging, so use the active reading 
objectives (AROs) found on the back of this handout to guide your reading. 
 
 
Part II: Reading and Writing About Primary Sources Actively read the following primary 
sources and then write an 800-word essay that evaluates the extent to which the definition of 
what it means to be an American has changed over time. Your response should include a thesis 
statement and should explicitly cite evidence from four (4) of the documents listed below. Refer 
to the documents by name (e.g., the Declaration of Independence) or number (e.g., Doc. 1). 
 

Doc. 1. Thomas Jefferson, Declaration of Independence (1776) 
Doc. 2. James Hector St. John de Crevecoeur, “What is an American?” (1782) 
Doc. 3. Frederick Douglass, “What to the Slave is the Fourth of July?” (1852) 
Doc. 4. John Gast, American Progress (1872) 
Doc. 5. Horace Kallen, “Democracy Versus the Melting Pot” (1915) 
Doc. 6. Chart: Legal immigration to the United States, 1820-2010 
Doc. 7. Norman Rockwell, Four Freedoms (1943) 
Doc. 8. Barack Obama, “A More Perfect Union” (2008) 
 

As you analyze the sources and compare them to each other, ask yourself the following 
questions: Is what it means to be an American in 2008 or 2018 different from what it meant in 
1776 or 1782? Are there elements of a unique American identity that have remained consistent 
over time? Do the changes outweigh the continuities, or vice versa? 



 

The Story of America: Essays on Origins 
Active Reading Objectives 

 
Introduction 
 
Vocabulary/Key Terms: to abide (5), vantage (5), fraught (5), inevitable (6), suffrage (8), 
bumptiousness (9), treatise (10), “Turner’s frontier thesis” (11), to stipulate (12), “originalism” 
(13), provincial (14), ideology (14),  
 
Main Ideas: 

• Similarities and differences between history and political rhetoric 
• How and why the story of American democracy changed over time 

 
Connections/Analysis: I leave this up to you! 
 

 
 
Chapter 1: “Here He Lyes” 
 
Vocabulary/Key Terms: brackish (20), indolent (20), booster (21), anachronistic (22), 
Jamestown Fort (23), Roanoke (24), to kvetch (24), ethnographer (28), to aggrandize (28), 
knight-errant (28) 
 
Main Ideas: 

• How Morgan, Kelso, and Kupperman assess the success or failure of Jamestown, and 
the evidence they use to support their claims 

• How and why historians changed their minds about John Smith 
• Lepore’s own conclusions about John Smith and Jamestown 

 
Connections/Analysis: I leave this up to you! 
 

 
 
Chapter 2: “A Pilgrim Passed I” 
 
Vocabulary/Key Terms: Victorians (32), prudes (32), laudable (32), William Bradford (33), 
Metacom/“King Philip” (34), Benjamin Church (38), allegory (42), ambivalence (43) 
 
Main Ideas: 

• Reasons why Lepore dislikes Nathanial Philbrick’s history of the Pilgrims 
• Similarities and differences between Philbrick and Harvard historian Samuel Morison 
• Reasons why Lepore thinks Morison was a better historian than Philbrick 

 
Connections/Analysis: I leave this up to you! 
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WHAT DOES IT MEAN TO BE AN AMERICAN? 
 
 
Doc. 1. Thomas Jefferson, Declaration of Independence (1776) 
 
 

When in the Course of human events, it becomes necessary for one people to dissolve the 

political bands which have connected them with another, and to assume among the powers of the 

earth, the separate and equal station to which the Laws of Nature and of Nature's God entitle 

them, a decent respect to the opinions of mankind requires that they should declare the causes 

which impel them to the separation. 

We hold these truths to be self-evident, that all men are created equal, that they are 

endowed by their Creator with certain unalienable Rights, that among these are Life, Liberty and 

the pursuit of Happiness.—That to secure these rights, Governments are instituted among Men, 

deriving their just powers from the consent of the governed, —That whenever any Form of 

Government becomes destructive of these ends, it is the Right of the People to alter or to abolish 

it, and to institute new Government, laying its foundation on such principles and organizing its 

powers in such form, as to them shall seem most likely to effect their Safety and Happiness. 

Prudence, indeed, will dictate that Governments long established should not be changed for light 

and transient causes; and accordingly all experience hath shewn, that mankind are more disposed 

to suffer, while evils are sufferable, than to right themselves by abolishing the forms to which 

they are accustomed. But when a long train of abuses and usurpations, pursuing invariably the 

same Object evinces a design to reduce them under absolute Despotism, it is their right, it is their 

duty, to throw off such Government, and to provide new Guards for their future security.—Such 

has been the patient sufferance of these Colonies; and such is now the necessity which constrains 

them to alter their former Systems of Government. The history of the present King of Great 

Britain is a history of repeated injuries and usurpations, all having in direct object the 

establishment of an absolute Tyranny over these States. . . . 

In every stage of these Oppressions We have Petitioned for Redress in the most humble 

terms: Our repeated Petitions have been answered only by repeated injury. A Prince whose 

character is thus marked by every act which may define a Tyrant, is unfit to be the ruler of a free 

people. 
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Nor have We been wanting in attentions to our Brittish brethren. We have warned them 

from time to time of attempts by their legislature to extend an unwarrantable jurisdiction over us. 

We have reminded them of the circumstances of our emigration and settlement here. We have 

appealed to their native justice and magnanimity, and we have conjured them by the ties of our 

common kindred to disavow these usurpations, which, would inevitably interrupt our 

connections and correspondence. They too have been deaf to the voice of justice and of 

consanguinity. We must, therefore, acquiesce in the necessity, which denounces our Separation, 

and hold them, as we hold the rest of mankind, Enemies in War, in Peace Friends. 

We, therefore, the Representatives of the united States of America, in General Congress, 

Assembled, appealing to the Supreme Judge of the world for the rectitude of our intentions, do, 

in the Name, and by Authority of the good People of these Colonies, solemnly publish and 

declare, That these United Colonies are, and of Right ought to be Free and Independent States; 

that they are Absolved from all Allegiance to the British Crown, and that all political connection 

between them and the State of Great Britain, is and ought to be totally dissolved; and that as Free 

and Independent States, they have full Power to levy War, conclude Peace, contract Alliances, 

establish Commerce, and to do all other Acts and Things which Independent States may of right 

do. And for the support of this Declaration, with a firm reliance on the protection of divine 

Providence, we mutually pledge to each other our Lives, our Fortunes and our sacred Honor. 

 
 
 
Doc. 2. James Hector St. John de Crevecoeur, “What is an American?” (1782) 
 
In 1782, the same year de Crevecoeur (1735-1813) published his famous Letters from an 
American Farmer, the Continental Congress adopted the Great Seal for the United States, 
including the Latin motto E pluribus unum, “out of many, one.” But “one” what? Congress of 
course intended it to mean one nation, comprising the thirteen newly independent states. For de 
Crevecoeur, the French-born emigrant to New York who became an American citizen, the 
question was more philosophical. In one of his essays, excerpted below, he attempts an answer to 
his most famous question: “What then is the American, this new man?” 
 
 

I wish I could be acquainted with the feelings and thoughts which must agitate the heart 

and present themselves to the mind of an enlightened Englishman when he first lands on this 

continent. . . . He is arrived on a new continent; a modern society offers itself to his 

contemplation, different from what he had hitherto seen. It is not composed, as in Europe, of 
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great lords who possess everything and of a herd of people who have nothing. Here are no 

aristocratical families, no courts, no kings, no bishops, no ecclesiastical dominion, no invisible 

power giving to a few a very visible one; no great manufacturers employing thousands, no great 

refinements of luxury. The rich and the poor are not so far removed from each other as they are 

in Europe. Some few towns excepted, we are all tillers of the earth, from Nova Scotia to West 

Florida. We are a people of cultivators, scattered over an immense territory, communicating with 

each other by means of good roads and navigable rivers, united by the silken bands of mild 

government, all respecting the laws without dreading their power, because they are equitable. We 

are all animated with the spirit of an industry which is unfettered and unrestrained because each 

person works for himself. If he travels through our rural districts, he views not the hostile castle 

and the haughty mansion, contrasted with the clay-built hut and miserable cabin where cattle and 

men help to keep each other warm and dwell in meanness, smoke, and indigence. A pleasing 

uniformity of decent competence appears throughout our habitations. . . . We have no princes for 

whom we toil, starve, and bleed. We are the most perfect society now existing in the world. Here 

man is free as he ought to be; nor is this pleasing equality so transitory as many others are. . . . 

In this great American asylum, the poor of Europe have by some means met together, and 

in consequence of various causes. To what purpose should they ask one another what 

countrymen they are? Alas, two thirds of them had no country. Can a wretch who wanders about, 

who works and starves, whose life is a continual scene of sore affliction or pinching penury—can 

that man call England or any other kingdom his country? A country that had no bread for him, 

whose fields procured him no harvest, who met with nothing but the frowns of the rich, the 

severity of the laws, with jails and punishments, who owned not a single foot of the extensive 

surface of this planet? No! urged by a variety of motives, here they came. Everything has tended 

to regenerate them—new laws, a new mode of living, a new social system. Here they are become 

men. In Europe they were as so many useless plants. Wanting vegetative mold and refreshing 

showers, they withered and were mowed down by want, hunger, and war; but now, by the power 

of transplantation, like all other plants they have taken root and flourished! Formerly they were 

not numbered in any civil list of their country, except in those of the poor. Here they rank as 

citizens. By what invisible power has this surprising metamorphosis been performed? By that of 

the laws and that of their industry. The laws, the indulgent laws, protect them as they arrive, 

stamping on them the symbol of adoption. They receive ample rewards for their labors; these 
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accumulated rewards procure them lands; those lands confer on them the title of freemen, and to 

that title every benefit is affixed which men can possibly require. . . . 

What attachment can a poor European emigrant have for a country where he had nothing? 

The knowledge of the language, the love of a few kindred as poor as himself, were the only cords 

that tied him. His country is now that which gives him land, bread, protection, and consequence. 

Ubi panis ibi patria1 is the motto of all emigrants. What then is the American, this new man? He 

is either a European or the descendant of an European; hence that strange mixture of blood which 

you will find in no other country. I could point out to you a man whose grandfather was an 

Englishman, whose wife was Dutch, whose son married a French woman, and whose present 

four sons have now four wives of different nations. He is an American, who, leaving behind him 

all his ancient prejudices and manners, receives new ones from the new mode of life he has 

embraced, the new government he obeys, and the new rank he holds. He becomes an American 

by being received in the broad lap of our great Alma Mater.  

Here individuals of all nations are melted into a new race of men, whose labors and 

posterity will one day cause great changes in the world. Americans are the western pilgrims, who 

are carrying along with them that great mass of arts, sciences, vigor, and industry which began 

long since in the east—they will finish the great circle. The Americans were once scattered all 

over Europe; here they are incorporated into one of the finest systems of population which has 

ever appeared, and which will hereafter become distinct by the power of the different climates 

they inhabit. The American ought, therefore, to love this country much better than that wherein 

either he or his forefathers were born. Here the rewards of his industry follow with equal steps 

the progress of his labor. His labor is founded on the basis of nature, self-interest—can it want a 

stronger allurement? Wives and children, who before in vain demanded of him a morsel of 

bread, now, fat and frolicsome, gladly help their father to clear those fields whence exuberant 

crops are to arise to feed and to clothe them all, without any part being claimed either by a 

despotic prince, a rich abbot, or a mighty lord. Here religion demands but little of him—a small 

voluntary salary to the minister and gratitude to God; can he refuse these? The American is a 

new man, who acts upon new principles. He must therefore entertain new ideas and form new 

opinions. From involuntary idleness, servile dependence, penury, and useless labor, he has 

passed to toils of a very different nature, rewarded by ample subsistence.¾This is an American. 

                                                
1 “Where there is bread, there is my country.” 
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Doc. 3. Frederick Douglass, “What to the Slave is the Fourth of July?” (1852) 
 
Born into slavery in Maryland, Frederick Douglass was taught to read and write even though it 
was illegal for anyone to teach a slave those skills. Douglass went on to write that “knowledge is 
the pathway from slavery to freedom.” After two unsuccessful attempts to escape bondage 
Douglass finally succeeded in September 1838. During the 1850s, Frederick Douglass typically 
spent about six months of the year traveling and giving abolitionist lectures as well as speaking 
and writing from his home. On July 5, 1852, Douglass delivered an address commemorating the 
anniversary of the signing of the Declaration of Independence to the Ladies of the Rochester 
Anti-Slavery Sewing Society.  
 
 

This, for the purpose of this celebration, is the 4th of July. It is the birthday of your 

National Independence, and of your political freedom. This, to you, is what the Passover was to 

the emancipated people of God. It carries your minds back to the day, and to the act of your great 

deliverance; and to the signs, and to the wonders, associated with that act, and that day. This 

celebration also marks the beginning of another year of your national life; and reminds you that 

the Republic of America is now 76 years old. I am glad, fellow-citizens, that your nation is so 

young. Seventy-six years, though a good old age for a man, is but a mere speck in the life of a 

nation. Three score years and ten is the allotted time for individual men; but nations number their 

years by thousands. According to this fact, you are, even now, only in the beginning of your 

national career, still lingering in the period of childhood. I repeat, I am glad this is so. There is 

hope in the thought, and hope is much needed, under the dark clouds which lower above the 

horizon. . . . 

Fellow-citizens, I shall not presume to dwell at length on the associations that cluster 

about this day. The simple story of it is that, 76 years ago, the people of this country were British 

subjects. . . . Your fathers esteemed the English Government as the home government; and 

England as the fatherland. This home government, you know, although a considerable distance 

from your home, did, in the exercise of its parental prerogatives, impose upon its colonial 

children, such restraints, burdens and limitations, as, in its mature judgment, it deemed wise, 

right and proper. 

But, your fathers, who had not adopted the fashionable idea of this day, of the infallibility 

of government, and the absolute character of its acts, presumed to differ from the home 

government in respect to the wisdom and the justice of some of those burdens and restraints. 
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They went so far in their excitement as to pronounce the measures of government unjust, 

unreasonable, and oppressive, and altogether such as ought not to be quietly submitted to. . . . 

Pride and patriotism, not less than gratitude, prompt you to celebrate and to hold [this 

day] in perpetual remembrance. I have said that the Declaration of Independence is the ring-bolt 

to the chain of your nation’s destiny; so, indeed, I regard it. The principles contained in that 

instrument are saving principles. Stand by those principles, be true to them on all occasions, in 

all places, against all foes, and at whatever cost. . . . 

Friends and citizens, I need not enter further into the causes which led to this anniversary. 

Many of you understand them better than I do. . . . My business, if I have any here today, is with 

the present. . . . We have to do with the past only as we can make it useful to the present and to 

the future. To all inspiring motives, to noble deeds which can be gained from the past, we are 

welcome. But now is the time, the important time. Your fathers have lived, died, and have done 

their work, and have done much of it well. You live and must die, and you must do your work. 

You have no right to enjoy a child’s share in the labor of your fathers, unless your children are to 

be blest by your labors. You have no right to wear out and waste the hard-earned fame of your 

fathers to cover your indolence. . . . 

Fellow-citizens, pardon me, allow me to ask, why am I called upon to speak here to-day? 

What have I, or those I represent, to do with your national independence? Are the great 

principles of political freedom and of natural justice, embodied in that Declaration of 

Independence, extended to us? and am I, therefore, called upon to bring our humble offering to 

the national altar, and to confess the benefits and express devout gratitude for the blessings 

resulting from your independence to us? . . . 

[No,] I am not included within the pale of this glorious anniversary! Your high 

independence only reveals the immeasurable distance between us. The blessings in which you, 

this day, rejoice, are not enjoyed in common. — The rich inheritance of justice, liberty, 

prosperity and independence, bequeathed by your fathers, is shared by you, not by me. The 

sunlight that brought life and healing to you, has brought stripes and death to me. This Fourth 

[of] July is yours, not mine. You may rejoice, I must mourn. To drag a man in fetters into the 

grand illuminated temple of liberty, and call upon him to join you in joyous anthems, were 

inhuman mockery and sacrilegious irony. Do you mean, citizens, to mock me, by asking me to 

speak to-day? . . . 
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Fellow-citizens; above your national, tumultuous joy, I hear the mournful wail of 

millions! whose chains, heavy and grievous yesterday, are today rendered more intolerable by 

the jubilee shouts that reach them. . . . To forget them, to pass lightly over their wrongs, and to 

chime in with the popular theme, would be treason most scandalous and shocking, and would 

make me a reproach before God and the world. . . .  

I shall see this day and its popular characteristics from the slave’s point of view. 

Standing, there, identified with the American bondman, making his wrongs mine, I do not 

hesitate to declare, with all my soul, that the character and conduct of this nation never looked 

blacker to me than on this 4th of July! Whether we turn to the declarations of the past, or to the 

professions of the present, the conduct of the nation seems equally hideous and revolting. 

America is false to the past, false to the present, and solemnly binds herself to be false to the 

future. Standing with God and the crushed and bleeding slave on this occasion, I will, in the 

name of humanity which is outraged, in the name of liberty which is fettered, in the name of the 

constitution and the Bible, which are disregarded and trampled upon, dare to call in question and 

to denounce, with all the emphasis I can command, everything that serves to perpetuate 

slavery—the great sin and shame of America! . . . 

What, to the American slave, is your 4th of July? I answer: a day that reveals to him, 

more than all other days in the year, the gross injustice and cruelty to which he is the constant 

victim. To him, your celebration is a sham; your boasted liberty, an unholy license; your national 

greatness, swelling vanity; your sounds of rejoicing are empty and heartless; your denunciations 

of tyrants, brass fronted impudence; your shouts of liberty and equality, hollow mockery; your 

prayers and hymns, your sermons and thanksgivings, with all your religious parade, and 

solemnity, are, to him, mere bombast, fraud, deception, impiety, and hypocrisy—a thin veil to 

cover up crimes which would disgrace a nation of savages. There is not a nation on the earth 

guilty of practices, more shocking and bloody, than are the people of these United States, at this 

very hour. . . . 

Allow me to say, in conclusion, notwithstanding the dark picture I have this day 

presented of the state of the nation, [that] I do not despair of this country. There are forces in 

operation, which must inevitably work the downfall of slavery. “The arm of the Lord is not 

shortened,” and the doom of slavery is certain. I, therefore, leave off where I began, with hope. 

While drawing encouragement from the Declaration of Independence, the great principles it 
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contains, and the genius of American Institutions, my spirit is also cheered by the obvious 

tendencies of the age. Nations do not now stand in the same relation to each other that they did 

ages ago. No nation can now shut itself up from the surrounding world, and trot round in the 

same old path of its fathers without interference. The time was when such could be done. Long 

established customs of hurtful character could formerly fence themselves in, and do their evil 

work with social impunity. Knowledge was then confined and enjoyed by the privileged few, and 

the multitude walked on in mental darkness. But a change has now come over the affairs of 

mankind. Walled cities and empires have become unfashionable. The arm of commerce has 

borne away the gates of the strong city. Intelligence is penetrating the darkest corners of the 

globe. It makes its pathway over and under the sea, as well as on the earth. Wind, steam, and 

lightning are its chartered agents. Oceans no longer divide, but link nations together. From 

Boston to London is now a holiday excursion. Space is comparatively annihilated. Thoughts 

expressed on one side of the Atlantic are distinctly heard on the other. The far off and almost 

fabulous Pacific rolls in grandeur at our feet. The Celestial Empire, the mystery of ages, is being 

solved. The fiat of the Almighty, “Let there be Light,” has not yet spent its force. No abuse, no 

outrage whether in taste, sport or avarice, can now hide itself from the all-pervading light. . . . 
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Doc. 4. John Gast, American Progress (1872) 
 
John Gast was a Prussian-born painter and lithographer who lived and worked most of his life 
in Brooklyn, New York. He created this small painting (only 12 ¾ in. by 16 ¾ in. in size) on 
commission for George Croffut, the publisher of a popular series of western travel guides. Few 
Americans saw the actual painting, but many encountered it in reproduction. Crofutt included an 
engraving of it in his guidebooks and produced a large chromolithographic version for his 
subscribers. The painting centers on a woman with long blond hair, dressed in classical style, 
who represents “Progress.” On her forehead is a gold star, the “Star of Empire.” 
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Doc. 6. Horace Kallen, “Democracy Versus the Melting Pot” (1915) 
 
Many “old stock” Americans assumed that the ethnic and cultural diversity of the new 
immigrants flooding the country’s ports would quickly disappear as they merged into the 
“melting pot” of American society. However, evidence of their persisting ethnic identity (in 
foodways, language, religious practices, and customs) alarmed those Americans who questioned 
the immigrants’ loyalties and fit. By contrast, philosopher Horace Kallen, born to Jewish parents 
in Germany but raised from childhood in the United States, offered an alternative to the melting 
pot ideal in this essay, published in two parts in The Nation. 
 
 

At the present time there is no dominant American mind. Our spirit is inarticulate, not a 

voice, but a chorus of many voices, each singing a rather different tune. How to get order out of 

this cacophony is the question for all those who are concerned about those things which alone 

justify wealth and power, concerned about justice, the arts, literature, philosophy, science. What 

must, what shall this cacophony become—a unison or a harmony? 

For decidedly the older America, whose voice and whose spirit was New England, is 

gone beyond recall. Americans still are the artists and thinkers of the land, but they work, each 

for himself, without common vision or ideals. The older tradition has passed from a life into a 

memory, and a newer one, so far as it has an Anglo-Saxon base, is holding its own beside more 

formidable rivals, the expression in appropriate form of the national inheritances of the various 

populations concentrated in the various States of the Union, populations of whom their national 

self-consciousness is perhaps the chief spiritual asset. Think of the Creoles in the South and the 

French-Canadians in the North, clinging to French for so many generations and maintaining, 

however weakly, spiritual and social contacts with the mother-country; of the Germans, with 

their Deutschthum, their Münnerchöre, Turnvereine, and Schutzenfeste;2 of the universally 

separate Jews; of the intensely nationalistic Irish; of the Pennsylvania Germans; of the 

indomitable Poles, and even more indomitable Bohemians; of the 30,000 Belgians in Wisconsin, 

with their “Belgian” language, a mixture of Walloon and Flemish welded by reaction to a strange 

social environment. Except in such cases as the town of Lead, South Dakota, the great ethnic 

                                                
2 Deutschthum: “Germanness,” i.e., belonging to a German ethnic enclave; Münnerchöre: misspelling of 
Männerchor, or a men’s chorus; Turnvereine: gymnastic societies or groups; Schutzenfeste: marksmen festivals. 



 P11 

groups of proletarians, thrown upon themselves in a new environment, generate from among 

themselves the other social classes which Mr. Ross3 misses so sadly among them: their 

shopkeepers, their physicians, their attorneys, their journalists, and their national and political 

leaders, who form the links between them and the greater American society. They develop their 

own literature, or become conscious of that of the mother-country. As they grow more 

prosperous and “Americanized,” as they become free from the stigma of “foreigner,” they 

develop group self-respect: the “wop” changes into a proud Italian, the “hunky” into a intensely 

nationalist Slav. They learn, or they recall, the spiritual heritage of their nationality. Their 

cultural abjectness gives way to cultural pride and the public schools, the libraries, and the blubs 

become beset with demands for texts in the national language and literature. . . .  

What is the cultural outcome likely to be, under these conditions? Surely not the melting 

pot. Rather something that has become more and more distinct in changing State and city life of 

the last two decades, and which is most articulate and apparent among just those peoples whom 

Mr. Ross praises most—the Scandinavians, the Germans, the Irish, the Jews. . . . 

Immigrants appear to pass through four phases in the course of being Americanized. In 

the first phase they exhibit economic eagerness, the greed of the unfed. Since external 

differences are a handicap in the economic struggle, they “assimilate,” seeking thus to facilitate 

the attainment of economic independence. Once the proletarian level of such independence is 

reached, the process of assimilation slows down and tends to come to a stop. The immigrant 

group is still a national group, modified, sometimes improved, by environmental influences, but 

otherwise a solitary spiritual unit, which is seeking to find its way out on its own social level. 

This search brings to light permanent group distinctions, and the immigrant, like the Anglo-

Saxon American, is thrown back upon himself and his ancestry. Then a process of dissimilation 

begins. The arts, life, and ideals of the nationality become central and paramount; ethnic and 

national differences change in status from disadvantages to distinctions. All the while the 

immigrant has been using the English language and behaving like an American in matters 

economic and political, and continues to do so. The institutions of the Republic have become the 

liberating cause and the background for the rise of the cultural consciousness and social 

                                                
3 Sociologist Edward Alsworth Ross, author of The Old World in the New (1914) supported immigration restriction 
to preserve what he believed to be America’s racial purity. 
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autonomy of the immigrant Irishman, German, Scandinavian, Jew, Pole or Bohemian. On the 

whole, Americanization has not repressed nationality. Americanization has liberated nationality. 

Hence, what troubles Mr. Ross and so many other Anglo-Saxon Americans is not really 

inequality; what troubles them is difference. Only things that are alike in fact and not abstractly, 

and only men that are alike in origin and in spirit and not abstractly, can be truly “equal” and 

maintain that inward unanimity of action and outlook which make a national life. The writers of 

the Declaration of Independence and the Constitution were not confronted by the practical fact of 

ethnic dissimilarity among the whites of the country. Their descendents are confronted by it. Its 

existence, acceptance, and development provide one of the inevitable consequences of the 

democratic principle on which our theory of government is based, and the result at the present 

writing is to many worthies very unpleasant. . . . 

What is inalienable in the life of mankind is its intrinsic positive quality—its 

psychophysical inheritance. Men may change their clothes, their politics, their wives, their 

religions, their philosophies, to a greater or lesser extent: they cannot change their grandfathers. 

Jews or Poles or Anglo-Saxons, would have to cease to be. The selfhood which is inalienable in 

them, and for the realization of which they require “inalienable” liberty, is ancestrally 

determined, and the happiness which they pursue has its form implied in ancestral endowment. 

This is what, actually, democracy in operation assumes. There are human capacities which it is 

the function of the state to liberate and to protect; and the failure of the state as a government 

means its abolition. Government, the state, under the democratic conception, is merely an 

instrument, not an end. That it is often an abused instrument, that it is often seized by the powers 

that prey, that it makes frequent mistakes and considers only secondary ends, surface needs, 

which vary from moment to moment is, of course, obvious; hence our social and political chaos. 

But that it is an instrument, flexibly adjustable to changing life, changing opinion, and needs, our 

whole electoral organization and party system declare. And as intelligence and wisdom prevail 

over “politics” and special interests, as the steady and continuous pressure of the inalienable 

qualities and purposes of human groups more and more dominate the confusion of our common 

life, the outlines of a possible great and truly democratic commonwealth become discernible. 

The common language of the commonwealth, the language of its great political tradition, 

is English, but each nationalist expresses its emotional and voluntary life in its own language, in 

its own inevitable aesthetic and intellectual forms. The common life of the commonwealth is 
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politico-economic, and serves as the foundation and background for the realization of the 

distinctive individuality of each nation that composes it. The “American civilization” may come 

to mean the perfection of the cooperative harmonies of “European civilization,” the waste, the 

squalor, and the distress of Europe being eliminated—a multiplicity in a unity, an orchestration 

of mankind. 

As in an orchestra, every type of instrument has its specific timbre and tonality, founded 

in its substance and form; as every type has its appropriate theme and melody in the whole 

symphony, so in society each ethnic group is the natural instrument, its spirit and culture are its 

theme and melody, and the harmony and dissonances and discords of them all make the 

symphony of civilization, with this difference: a musical symphony is written before it is played; 

in the symphony of civilization the playing is the writing, so that there is nothing so fixed and 

inevitable about its progressions as in music, so that within the limits set by nature they may vary 

at will, and the range and variety of the harmonies may become wider and richer and more 

beautiful. 

But the question is, do the dominant classes in America want such a society? 

 
 
 
 
Doc. 6. Legal immigration to the United States, 1820-2010 
 
 
 
 Region of last residence  

 Europe Asia Americas Africa Oceania1 Unspecified Total2 

1820-1869 6,388,708 90,698 306,513 617 377 203,122 6,990,035 

1870-1919 23,024,946 836,136 2,255,534 16,759 51,755 49,637 26,234,767 

1920-1969 6,015,679 674,952 4,745,814 51,998 62,411 13,656 11,564,510 

1970-2010 4,287,351 10,538,843 14,606,684 1,417,802 209,951 459,404 31,520,035 
 
1Oceania refers to the geographical region that includes Australia, New Zealand, and the Pacific Islands. 
 
2In 1900, immigrants accounted for 13.6% of the total U.S. population. In 1970, immigrants accounted for 4.7% of the 
total U.S. population. In 2010, immigrants accounted for 12.9% of the total U.S. population. 
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Doc. 7. Norman Rockwell, Four Freedoms (1943) 
 
In his January 1941 address to Congress, at a time when Western Europe lay under Nazi 
domination, President Franklin D. Roosevelt articulated his vision for a postwar world founded 
on four basic human freedoms. The speech so inspired Norman Rockwell, an illustrator for The 
Saturday Evening Post, that he created a series of paintings that translated the abstract concepts 
of freedom into four scenes of everyday American life. The paintings were a phenomenal success, 
and in May 1943, the U.S. Department of the Treasury used prints of Rockwell’s paintings in a 
campaign to sell war bonds and stamps. 
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Doc. 8. Barack Obama, “A More Perfect Union” (2008) 
 
Barack Obama’s historic campaign for president in 2008 was nearly derailed when video clips 
of his former Chicago pastor, the Reverend Jeremiah Wright, surfaced in which Wright implied 
that the nation’s foreign policies had invited the 9/11 terrorist attacks. In another widely 
circulated sermon, Wright’s litany of America’s failings—including its treatment of minority 
citizens—culminated with: “God Bless America. No . . . not God Bless America. God damn 
America.” Obama’s widely praised speech in Philadelphia defanged the issue and rescued his 
campaign, leading to his fall victory over his rival, Senator John McCain. 
 
 

 [I]t has only been in the last couple of weeks that the discussion of race in this campaign 

has taken a particularly divisive turn.  

On one end of the spectrum, we've heard the implication that my candidacy is somehow 

an exercise in affirmative action; that it's based solely on the desire of wide-eyed liberals to 

purchase racial reconciliation on the cheap. On the other end, we've heard my former pastor, 

Reverend Jeremiah Wright, use incendiary language to express views that have the potential not 

only to widen the racial divide, but views that denigrate both the greatness and the goodness of 

our nation; that rightly offend white and black alike.  

I have already condemned, in unequivocal terms, the statements of Reverend Wright that 

have caused such controversy. For some, nagging questions remain. Did I know him to be an 

occasionally fierce critic of American domestic and foreign policy? Of course. Did I ever hear 

him make remarks that could be considered controversial while I sat in church? Yes. Did I 

strongly disagree with many of his political views? Absolutely—just as I'm sure many of you 

have heard remarks from your pastors, priests, or rabbis with which you strongly disagreed.  

But the remarks that have caused this recent firestorm weren't simply controversial. They 

weren't simply a religious leader's effort to speak out against perceived injustice. Instead, they 

expressed a profoundly distorted view of this country—a view that sees white racism as 

endemic, and that elevates what is wrong with America above all that we know is right with 

America; a view that sees the conflicts in the Middle East as rooted primarily in the actions of 

stalwart allies like Israel, instead of emanating from the perverse and hateful ideologies of 

radical Islam.  
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As such, Reverend Wright's comments were not only wrong but divisive, divisive at a 

time when we need unity; racially charged at a time when we need to come together to solve a 

set of monumental problems—two wars, a terrorist threat, a falling economy, a chronic health 

care crisis and potentially devastating climate change; problems that are neither black or white or 

Latino or Asian, but rather problems that confront us all.  

Given my background, my politics, and my professed values and ideals, there will no 

doubt be those for whom my statements of condemnation are not enough. Why associate myself 

with Reverend Wright in the first place, they may ask? Why not join another church? And I 

confess that if all that I knew of Reverend Wright were the snippets of those sermons that have 

run in an endless loop on the television and You Tube, or if Trinity United Church of Christ 

conformed to the caricatures being peddled by some commentators, there is no doubt that I 

would react in much the same way.  

But the truth is, that isn't all that I know of the man. The man I met more than twenty 

years ago is a man who helped introduce me to my Christian faith, a man who spoke to me about 

our obligations to love one another; to care for the sick and lift up the poor. . . . As imperfect as 

he may be, he has been like family to me. He strengthened my faith, officiated my wedding, and 

baptized my children. Not once in my conversations with him have I heard him talk about any 

ethnic group in derogatory terms, or treat whites with whom he interacted with anything but 

courtesy and respect. He contains within him the contradictions—the good and the bad—of the 

community that he has served diligently for so many years.  

I can no more disown him than I can disown the black community. I can no more disown 

him than I can my white grandmother—a woman who helped raise me, a woman who sacrificed 

again and again for me, a woman who loves me as much as she loves anything in this world, but 

a woman who once confessed her fear of black men who passed by her on the street, and who on 

more than one occasion has uttered racial or ethnic stereotypes that made me cringe. These 

people are a part of me. And they are a part of America, this country that I love. . . . 

But race is an issue that I believe this nation cannot afford to ignore right now. We would 

be making the same mistake that Reverend Wright made in his offending sermons about 

America—to simplify and stereotype and amplify the negative to the point that it distorts reality. 

The fact is that the comments that have been made and the issues that have surfaced over the last 
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few weeks reflect the complexities of race in this country that we've never really worked 

through—a part of our union that we have yet to perfect. . . . 

We do not need to recite here the history of racial injustice in this country. But we do 

need to remind ourselves that so many of the disparities that exist in the African-American 

community today can be directly traced to inequalities passed on from an earlier generation that 

suffered under the brutal legacy of slavery and Jim Crow.  

Segregated schools were, and are, inferior schools; we still haven't fixed them, fifty years 

after Brown v. Board of Education, and the inferior education they provided, then and now, helps 

explain the pervasive achievement gap between today's black and white students.  

Legalized discrimination—where blacks were prevented, often through violence, from 

owning property, or loans were not granted to African-American business owners, or black 

homeowners could not access FHA mortgages, or blacks were excluded from unions, or the 

police force, or fire departments—meant that black families could not amass any meaningful 

wealth to bequeath to future generations. That history helps explain the wealth and income gap 

between black and white, and the concentrated pockets of poverty that persists in so many of 

today's urban and rural communities.  

A lack of economic opportunity among black men, and the shame and frustration that 

came from not being able to provide for one's family, contributed to the erosion of black 

families—a problem that welfare policies for many years may have worsened. And the lack of 

basic services in so many urban black neighborhoods—parks for kids to play in, police walking 

the beat, regular garbage pick-up and building code enforcement—all helped create a cycle of 

violence, blight and neglect that continue to haunt us.  

This is the reality in which Reverend Wright and other African-Americans of his 

generation grew up. They came of age in the late fifties and early sixties, a time when 

segregation was still the law of the land and opportunity was systematically constricted. What's 

remarkable is not how many failed in the face of discrimination, but rather how many men and 

women overcame the odds; how many were able to make a way out of no way for those like me 

who would come after them.  

But for all those who scratched and clawed their way to get a piece of the American 

Dream, there were many who didn't make it—those who were ultimately defeated, in one way or 

another, by discrimination. That legacy of defeat was passed on to future generations—those 
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young men and increasingly young women who we see standing on street corners or languishing 

in our prisons, without hope or prospects for the future. Even for those blacks who did make it, 

questions of race, and racism, continue to define their worldview in fundamental ways. For the 

men and women of Reverend Wright's generation, the memories of humiliation and doubt and 

fear have not gone away; nor has the anger and the bitterness of those years. That anger may not 

get expressed in public, in front of white co-workers or white friends. But it does find voice in 

the barbershop or around the kitchen table. . . . 

And occasionally it finds voice in the church on Sunday morning, in the pulpit and in the 

pews. The fact that so many people are surprised to hear that anger in some of Reverend Wright's 

sermons simply reminds us of the old truism that the most segregated hour in American life 

occurs on Sunday morning. That anger is not always productive; indeed, all too often it distracts 

attention from solving real problems; it keeps us from squarely facing our own complicity in our 

condition, and prevents the African-American community from forging the alliances it needs to 

bring about real change. But the anger is real; it is powerful; and to simply wish it away, to 

condemn it without understanding its roots, only serves to widen the chasm of misunderstanding 

that exists between the races.  

In fact, a similar anger exists within segments of the white community. Most working- 

and middle-class white Americans don't feel that they have been particularly privileged by their 

race. Their experience is the immigrant experience—as far as they're concerned, no one's handed 

them anything, they've built it from scratch. They've worked hard all their lives, many times only 

to see their jobs shipped overseas or their pension dumped after a lifetime of labor. They are 

anxious about their futures, and feel their dreams slipping away; in an era of stagnant wages and 

global competition, opportunity comes to be seen as a zero sum game, in which your dreams 

come at my expense. So when they are told to bus their children to a school across town; when 

they hear that an African American is getting an advantage in landing a good job or a spot in a 

good college because of an injustice that they themselves never committed; when they're told 

that their fears about crime in urban neighborhoods are somehow prejudiced, resentment builds 

over time. . . . 

But I have asserted a firm conviction—a conviction rooted in my faith in God and my 

faith in the American people—that working together we can move beyond some of our old racial 
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wounds, and that in fact we have no choice if we are to continue on the path of a more perfect 

union.  

For the African-American community, that path means embracing the burdens of our past 

without becoming victims of our past. It means continuing to insist on a full measure of justice in 

every aspect of American life. But it also means binding our particular grievances—for better 

health care, and better schools, and better jobs—to the larger aspirations of all Americans: the 

white woman struggling to break the glass ceiling, the white man whose been laid off, the 

immigrant trying to feed his family. . . . 

In the end, then, what is called for is nothing more, and nothing less, than what all the 

world's great religions demand—that we do unto others as we would have them do unto us. Let 

us be our brother's keeper, Scripture tells us. Let us be our sister's keeper. Let us find that 

common stake we all have in one another, and let our politics reflect that spirit as well.  

For we have a choice in this country. We can accept a politics that breeds division, and 

conflict, and cynicism. . . . But if we do, I can tell you that in the next election, we'll be talking 

about some other distraction. And then another one. And then another one. And nothing will 

change.  

That is one option. Or, at this moment, in this election, we can come together and say, 

"Not this time." This time we want to talk about the crumbling schools that are stealing the future 

of black children and white children and Asian children and Hispanic children and Native 

American children. This time we want to reject the cynicism that tells us that these kids can't 

learn; that those kids who don't look like us are somebody else's problem. The children of 

America are not those kids, they are our kids, and we will not let them fall behind in a 21st 

century economy. Not this time.  

This time we want to talk about how the lines in the Emergency Room are filled with 

whites and blacks and Hispanics who do not have health care; who don't have the power on their 

own to overcome the special interests in Washington, but who can take them on if we do it 

together.  

This time we want to talk about the shuttered mills that once provided a decent life for 

men and women of every race, and the homes for sale that once belonged to Americans from 

every religion, every region, every walk of life. This time we want to talk about the fact that the 



 P20 

real problem is not that someone who doesn't look like you might take your job; it's that the 

corporation you work for will ship it overseas for nothing more than a profit.  

This time we want to talk about the men and women of every color and creed who serve 

together, and fight together, and bleed together under the same proud flag. We want to talk about 

how to bring them home from a war that never should've been authorized and never should've 

been waged, and we want to talk about how  we'll show our patriotism by caring for them, and 

their families, and giving them the benefits they have earned.  

I would not be running for President if I didn't believe with all my heart that this is what 

the vast majority of Americans want for this country. This union may never be perfect, but 

generation after generation has shown that it can always be perfected. And today, whenever I 

find myself feeling doubtful or cynical about this possibility, what gives me the most hope is the 

next generation—the young people whose attitudes and beliefs and openness to change have 

already made history in this election. . . . 

 



Active Reading	

“Reading is to the mind what exercise is to the body.”	
~Joseph Addison	

Many people believe that by moving one’s eyes over a piece of text slowly and carefully—in 
other words, by reading it—that they will automatically comprehend, learn, and remember the 
content of what they read. But, this could not be more incorrect. To be an effective reader who 
fully grasps what one reads, who thinks critically about it, and who is able to apply it their own 
life, you need to do more than sit passively with the book in your hand. 	
	
To be an effective reader, you need to be actively engaged and involved with the text in front of 
you. This is no different from the rest of your life. Consider this: do you most effectively learn a 
musical instrument or a sport by watching someone else play, or by actively working at it and 
practicing yourself? 	
	
Similarly, effective reading is a mental process that requires you to actively interact with the text 
by identifying, clarifying, making connections, synthesizing, evaluating, and creating new 
ideas.  This kind of reading is a skill, and becoming a successful active reader will require both 
an understanding of the purpose of this process and a commitment to incorporating into one’s 
daily life. 	
	

● Identifying, as we are using it here, means to pick out the main ideas in the text you are 
reading, as well as any unfamiliar vocabulary terms. 

 	
● Clarifying means to define new terms and comprehends the meaning of the main ideas. 

 	
● Making Connections means to show you understand how different main ideas in the text relate 

to one another, and also to link these ideas to other reading you have done, to other Core 
classes, to personal experiences, etc.   

 	
● Synthesizing means to take all the information you have read and critically examined and put it 

together as a meaningful whole. 
 	

● Evaluating means to think critically about what you are reading and reason out what to accept 
or reject from the author’s claims. 

 	
● Creating means to compose a personalized argument that supports a new meaning of the 

material. 

	
To help train yourself to be an active reader, there are several things you will be asked to do. To 
start, you’ll need 3 colored pens:	



Red Pen: Identifying/Clarifying Key Terms	
As you are reading, use red pen to circle or underline vocabulary terms. These can include both 
words that are unfamiliar to you, and essential key words that a reader needs to know in order to 
understand the text. 	

● Once you have identified unfamiliar and key vocabulary terms, define them in the 
margins. Make sure it’s clear which definition goes with which word (an arrow can work 
well for this). 	

● If you’ve looked up a word but you’re still unclear about what the author means in that 
particular sentence or passage, try defining the word in context. In other words, try 
rewriting the sentence in your own words using the definition (or synonyms) you found. 	

● It is always important to “double check” that you understand the meaning of the words in 
a passage. Even if you think you understand all of the vocabulary in a text, identifying 
and defining the words that are most essential to the author’s main ideas will help you 
think more clearly and deeply about what the author is trying to communicate.	

 
Blue Pen: Identifying/Clarifying Main Ideas	
Blue pen should be used to identify the main ideas in a section of the reading. 	

● Underline key words or phrases that you think are the main and most important ideas the 
author wants to get across. The purpose is not to underline everything! You should be 
focused on identifying only what is most essential.	

● When you underline, you must paraphrase in your own words what the author is saying in 
the margins. This is the step that will help clarify your understanding; underlining alone 
accomplishes nothing. Remember that this is a summary, meaning that it should be brief 
(just a few words or a phrase). You are not rewriting the whole passage here!	

● Identifying the main ideas in a reading does not necessarily mean you need to summarize 
each paragraph. You should identify the main ideas when:	
� You don't understand what the author is saying. (Often the process of 

paraphrasing helps clarify, especially when paired with the vocabulary work of 
your red pen!)	

� You come across a passage that is essential to understanding the whole text.	
� The author presents a new idea.	

	
Black Pen: Responding/Analyzing Main Ideas	
Black pen is for analyzing and responding to the text. Underline the part of the text you want to 
respond to, and then use the space in the margin to make your notes. These kinds of annotations 
can include: 	

● Clarifying Questions (i.e. a question that can be supported with a factual answer). A good 
active reader might pause and research the answer, and come back and annotate the text 
once they’ve found it.	

● Analytical Questions (i.e. a question that can help you to gain further insight into a text). 
A good active reader not only asks analytical questions, but also tries to answer them.	

● Your evaluation/opinion of a particular passage or idea	
● Examples to support the author's point	
● Examples or counter-arguments to refute the author's point	
● Inferences or predictions about what might happen next (in fiction) or what the author 

might say next (in a non-fiction text)	
● Connections to other classes, texts, or personal experiences (Use your outside/prior 

knowledge to interact directly with ideas stated in the text!)	



 

ACTIVE READING RUBRIC 
 

 
 

EXPECTATIONS FOR AP HISTORY ESSAYS 
 
I will introduce you to the expectations and rubrics for AP-style document-based essay questions 
once we start class in August. The summer assignment is simply a diagnostic—I want to see 
your writing before class begins so I know what skills we need to focus on during the year. 
Meanwhile, use the following guidelines to determine what I’m looking for in your writing: 
 

• The essay includes an introductory paragraph that contains a thesis statement. The 
thesis statement should clearly and thoroughly respond to the demands of the prompt. An 
excellent thesis will present a qualified argument that considers the extent to which 
something is the case (e.g., although there was change overall, there were still some 
important continuities).  

• The essay uses specific examples of evidence to effectively support the thesis and 
additional claims. The student briefly describes the evidence and, more importantly, 
explains how the evidence supports their thesis/claim. 

• The essay adheres to all elements of proper English grammar and conventions. All 
evidence is properly cited with an in-text parenthetical citation (e.g., Doc. 1). 

 

 Exemplary    �+ Proficient    � Developing    �- 
Vocabulary 
Annotations 

Regularly identifies key 
terms and/or unfamiliar 
vocabulary, and defines or 
clarifies them. Definitions 
are original paraphrases. 
 

Sometimes identifies 
essential key terms and/or 
unfamiliar vocabulary, and 
defines or clarifies them. 
Definitions may be taken 
directly from the dictionary. 
 

Rarely identifies key terms 
and/or unfamiliar 
vocabulary, and rarely 
attempts to define or clarify 
them (if at all). 

Main Idea 
Annotations 

Consistently identifies main 
ideas that the author wants to 
get across. Clearly and 
succinctly summarizes text 
with original language to aid 
comprehension. 
 

Identifies some of the main 
ideas that the author wants to 
get across. Summarizes text 
with mostly original 
language to aid 
comprehension. 
 

Rarely identifies the main 
ideas that the author wants to 
get across. Summaries may 
be unclear, not in the 
reader’s own words, or 
missing. 
 

Response and 
Analysis 
Annotations 
 

In addition to demonstrating 
proficiency, response and 
analysis annotations are 
thought-provoking and 
sophisticated. As needed, a 
variety of different kinds of 
response and analysis 
annotations are used. 
 

Response and analysis 
annotations are relevant, 
original, and establish clear 
and direct connections 
between the reader’s 
outside/prior knowledge and 
ideas presented in the text. 
 
 

Response and analysis 
annotations do not draw on 
outside ideas or prior 
knowledge, and may be 
irrelevant, vague, or 
superficial. The reader relies 
too heavily on one or two 
types of response and 
analysis annotations. 

Overall Quality 
of Active 
Reading 

Annotations are neat, 
legible, and (if needed) 
color-coordinated for clarity. 

Annotations are mostly neat, 
legible, and (if needed) 
color-coordinated for clarity.  
 

Annotations are illegible or 
unclear. Evidence of active 
reading is not apparent. 
 


